BOOK III

30 Chapter 1. Now since virtue is concerned wit.h feelings and act_lﬁ).ns,
and praise and blame come about for willing.actions, but. fO_r unwilling
actions there is forgiveness and sometimes even .plty, 1t 1s no dogbt
a necessary thing for those who inquire about virtue to d.15tmgulsh
what is a willing act and what is an unwilling act, and it 1s a useful
thing for lawmakers as well, with a view to honors and punishments.

1110 Now it seems that unwilling acts are the ones that happen by force or
through ignorance, a forced act being one of which the source is exter-
nal and an act is of this sort in which the person acting, or acted upon,
contributes nothing, for instance if a wind carries one off somewhere,
or people do who are in control. But with respect to those things that
are done through fear of greater evils, or for the sake of something
beautiful—for instance if a tyrant who was in control of one’s parents |
and children were to order one to do some shameful thing, and in the
case of one’s doing it they would be saved but as a result of one’s not
doing it they would be killed—there is some dispute whether they are
willing or unwilling.

o throfé)rrlnsthmg of this sort happens also il:l connection with things

ro verboard in a storm, for no one simply throws them away
willingly, but all those who have any sense do so for their own safety
and that of the rest of the people aboard. Such actions then are mixed,
but they are more like willing acts, since at the time when they are
fjo,ne they are preferred, and the end for which an action takes place
1s in accordance with its occasion. So one has to say what is willing
or unwilling at the time when someone does it; and one does things
f)f this sort willingly, for the source of the moving of the p Sty that are
instrumental in such actions is in oneself, and anything of which the . |
source is in oneself is also up to oneself either to do orT not. SO things

I



BOOK THREE

e ——— e .

&7

of this sort are willing acts, though in an unqualified sense they would
perhaPS be unwilling acts, since no one would choose any such thing
for itself.

Sometimes people are even praised for actions of this sort, when
they endure something shameful or painful in return for things -that
are great and beautiful, and conversely they might be blamed, since
enduring things that are exceedingly shameful for no beautiful object,
or for one only moderately beautiful, belongs to a person of low moral
stature. For some things, while no praise is forthcoming, there is forgive-
ness, when one does what one ought not to do on account of motives
of this sort, w4l41en they strain human nature too far, and no one could
endure them." Yet some things perhaps it is not possible to be forced
to do, but one ought instead to die suffering the most terrible things,
for the things that force the Alcmaeon of Euripides to kill his mother
seem ridiculous. But it is difficult sometimes to distinguish what
sort of thing should be chosen in return for what, and what should
be endured for what, and still more difficult for those who have dis-
cerned it to abide by what they have chosen, since for the most part
the things one anticipates are painful and the things they force one to
do are shameful, which is why praise and blame come about according
as people are or are not forced.

So what sort of thing ought one to say is forced? In an unquali-
fied sense, is it not what is done whenever the cause is in external
things and the one acting contributes nothing? But with those things
that are in themselves unwilling acts, but are chosen in the present
circumstances and in return for these particular ends, and their source
isin the one acting, while they are unwilling acts in themselves, in the
present circumstances and in return for these particular ends they are
willing acts. But they are more like willing acts, since actions are in the
particulars, and with respect to these they are willing acts. But it is not
€asy to give an account of what sort of things one ought to choose in
return for what sort of ends, since there are many differences among
the particular circumstances.

But if someone claims that things that are pleasant or beautiful
are sources of compulsion (for they exert force while being external),
\

4 Thege conditions amount to a definition of forgiveness (sun-gnémé): it is a
et made by putting oneself in another’s place in imagination, that
the other person’s action was wrong, but only for reasons no human —

4 fould be expected to overcome. | |
The play is lost, but fragments indicate the following chain of reasons for the

illing: his father’s command, accompanied b)‘/ curses, when he was dying at
ebes, where he fought as one of tl.w seven allies because his wife persuaded
im to, because in turn she was bribed with a necklace. O_ne migh canrask
s with the several strong reasons that converge to drive the Orestes of
Libation Bearers, 299-305).
eschylus to the same act (
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everything would be forced according to th4abt Person, g,
does everything for the sake of these ends. Also, thOSece ®Veryone
force and are unwilling act with pain, while those Who act . © ¢t b
of what is pleasant and beautiful do so with pleasyre. And itniac-m-unt
lous to blame external things but not oneself, for being easn;‘nd‘cu-
by such things, and to take credit oneself for beautify] deeds butclilught
the pleasant things for one’s shameful deeds. So it appears that Whi?e
forced is that of which the source is from outside, while the one wh 15
forced contributes nothing. 3

What is done on account of ignorg{lgg is in every instance NOt a il
ing act, but it is unwilling by its painfulness and in one’s regrettfng it 7
for while someone who does a thing on account of Ignorance withoyt
being in any way distressed by the action has not acted willingly, since
he did not even know what he was doing, he has not acted unwillingly
either, since he is not pained by it. So since the unwilling person seems
to be in repentance for what was done on account of ignorance, let the
one who is not repentant, since he is different, be nonwilling, since it is
better for one who differs to have a special name. But acting on account
of ignorance seems different from acting while being ignorant, since
someone who is drunk or angry does not seem to act on account of
ignorance but on account of one of the states mentioned, and while not
knowing but being ignorant. Now every bad person is ignorant of what
one ought to do and what one ought to keep away from, and on account
of being in error in such a way people come to be unjust and generally
bad; but unwillingness is not meant to be applied because someone is
ignorant of what is advantageous, for the ignorance that is involved in
choice is the cause not of something unwilling but of depravity, nor is
it a general kind of ignorance that makes an act unwilling (since people
are certainly blamed for that), but an ignorance of the particulars in
which the action occurs and with which it is concerned, for in these
cases there is pity and forgiveness, since the one who is ignorant of
any of these acts unwillingly.

Perhaps, then, it would not be a bad idea to distinguish what these
circumstances are and how many of them there are. And o they are:

% Comparison with 1104b 30-31 shows that a dialectical step has been taken
toward the primary meaning of the good. The advantageous hag dropped
out of the earlier threefold division of goods sought by human action, since
it can never be an end but is always a means to something else. The beautiful
and the pleasant remain.

4 In this context, pain is a synonym for remorse, an effect the act hag on one’s
feelings, and regret is a synonym for Tepentarce; an effec t\t.he lact has to change
one’s thinking. Neither of these notions l?elongs exclusl\ﬁ lyoto a Christian
context, nor does that of forgiveness, exphe’:ated above'at : 31 24‘ All thlree
of these things are decisive criteria for ethical conclusions within any view

of the world.
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who is acting, what thg act is, what it is concerned with or consists in,
aﬁd sometimes also‘w1th Wl1at (su§h as an instrument), for the sake
of what (such as saving a life), and in what manner (such as gently or
violently) itis done.-N-ow no one could be ignorant of all these without
being insane, since 1t 1s clear that one could not be ignorant of who is
acting, for how cou‘ld one not know at least that this is oneself? But
someone might be ignorant of what he is doing, as people say that
while they were talking things slipped out, or that they didn’t know
the things were forbidden tq speak of, as Aeschylus said about the
mysteries, or that they set it off while meaning to show it, as the
person said about the catapult. Or someone might suppose that her
son was an enemy, as Merope did,* or that the spear that came to hand
was rounded at the end, or the stone was pumice; or by giving some-
one something to drink to save his life, one might kill him; or when

" meaning just to touch, the way sparring partners do, one might land a

punch. So since ignorance is possible about all these circumstances in
which the action takes place, the person who was ignorant of any of
them seems to have acted unwillingly, and especially in the case of the
most controlling circumstances; and the most controlling ones seem
to be the things in which the action consists and for the sake of which
it is done. And if an action is to be called unwilling as a result of this
sort of ignorance, it is also necessary that it be painful to the one who
does it and held in regret. '

Since an unwilling act is one that is done by force or on account of
ignorance, a willing act would seem to be one of which the source is
in oneself, when one knows the particular circumstances in which the
action takes place. For things done on account of spiritedness or desire
are probably not rightly called unwilling acts. In the first place, none of
the other animals would any longer do anything willingly, nor would
children. And then, of the things that result from desire and spirited-
ness, do we do none of them willingly, or do we do the beautiful ones
willingly and the shameful ones unwillingly? Or is this ridiculous
when one thing is responsible for them? And perhaps it is absurd
to call things toward which one ought to extend oneself unwilling,
and one ought to get angry at some things and to desire some things,
such as health and knowledge. And while unwilling acts seem to be
Painful, those that result from desire seem to be pleasant. Also, what

difference does it make to whether things that are wrong are unwilling
————

Aeschylus wag brought to trial for revealing secret religious rituals in some
of his plays (now lost), but was acquitted. His remark, “I said what came to
E:}I'sz)l{th," became a proverbial excuse.
! BUripides’s |ost play Cresphontes she recognizes her sonjust in time to avoid
kllhng him. [n Aristotle’s Poetics, 1153b 31-1154a 10, this is one example of
OW acting with or without knowledge affects the impact of tragedy.
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acts, that they result from reasoning or from spirited ness? Both k1111ds
of error are to be avoided, and irrational feelings seem to be no less
human than reasoning is, so that actions tgat come from spmtedEess
and desire belong to the human being too.” So it is absurd to set these
down as unwilling acts. . o
Chapter 2. Now that willing and unwilling acts have ]?een dlSt“_"
guished, it follows next to go through what concerns choice, for this

seems to be what belongs most properly to virtue and to dete'rmine
one’s character more than one’s actions do. A choice is obv@sly
something willing, but.they are not the same thing, as what is will-
ing covers a wider range, since children and the other animals share
in willing acts but not in choice, and we speak of things done on the
spur of the moment as willing acts, but not as things done as a result
of choice. Those who say that choice is desire, or spiritedness, or wish-
Ing, or some sort of opinion do not seem to speak rightly. For choice
is,no_t..shared.b_y., irrational beings, while desire and spiritedness are,
And a person lacking self-control acts while desiring something but
not choosing it, while a person with self-control conversely acts while
choosing something but not desiring it. And while desire sets itself
against choice, desire does not set itself against desire.” And desire is
for what is pleasant or painful, while choice is of something neither
painful nor pleasant.

Still less is it spiritedness, for things done out of spiritedness seem to
be the ones least in accord with choice. But it is surely not wishing either,
even though that appears a close approximation to it, since there can be
no choice of impossible things, and if anyone were to claim to choose
something impossible, that person would seem to be foolish: but there
is wishing even for impossible things, such as deathlessness. And there
is also wishing for things that can in no way be done by oneself, such
as for a certain actor to win an award, or for an athlete to win a contest,

% InPlato’s Republic, the soul is divided into three parts, the reasoning, spirited,
and desiring parts. In an image in 588B, Socrates likens the whole soul, and
the reasoning part, to the look of a human being, while the other two parts
have the look of an animal and a monster. A misreading of this image might
make spiritedness and desire seem alien presences in us, though Socrates is
clear that the human being is responsible for taming and uniting everything in
the soul. In Plato’s Laws, beginning in 863A, the Athenian Stranger prescribes
different and lesser penalties for crimes of passion that are unpremeditated
results of the desire for pleasure or an unbridled temper, but still holds the
person who acts in those ways responsible. The present paragraph seems to
be addressed not to Plato, but to his superficial readers.

5! In the context of the preceding sentence, this must mean that once an abject
is fixed on by desire, it is not desire that can oppose it but only a different
capacity. Two different desires may obviously conflict. In such a case, A rjs
totle says in Bk. III, Chap. 11, of On the Soul, now one of them, now the other,
knocks its rival out of the way like a ball.
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butno one chooses such thin gs, but only those things one believes could
come about by one’s own act. Also, wishing is rather for an end, while
choice is of things that are related to the end; for example, we wish to be
healthy, but we choose those things by means of which we will become
healthy, and we wish to be happy and say so, while it would not fit the
meaning to say we choose to be happy, since, universally, choice seems
to be concerned with things that are up to us.

So it could not be opinion either, since there seems to be opinion
about all things, and no less about things that are everlasting or things
that are impossible than about things that are up to us; and opinion-is
divided into the false and the true, not into the bad and the good, while
choice instead is divided into the latter two kinds. Now no doubt no
one even claims that choice is the same as opinion as a whole, but it is
not even the same as some particular opinion, for by choosing good or
bad things we are certain kinds of people, but not by having opinions.
And we choose to take or avoid something from among those alterna-
tives, but we have an opinion about what it is or whom it benefits or
in what way, while taking or avoiding is not at all what we have as an
opinion. And choice is praised for being a choice of what it ought to be,
more than for being rightly made, while opinion is praised for being
as something truly is. And we choose what we most of all know to be
good, but we have opinions about things we do not know very well,
and it seems not to be the same people who choose best who also have
the best opinions, but rather some people seem to have better opinions
but to choose what they ought not, on account of vice. And if an opinion
comes before a choice or comes along with it, that makes no difference,
for we are not considering this, but whether it is the same as any sort
of opinion.

What then is choice, or what sort of thing is it, since it is none of the
things mentioned? Itis obviously something willing, but not everything
that is willing is something chosen. But might it just be one that has
been deliberated about first? For choice is involved with reason and
thinking things through. And even its name seems to give a hint that it
is something taken before other things. _

Chapter 3. But do people deliberate about all things,' and is every-
thing a thing to be deliberated about, or about some things is deh'beranon
not possible? Perhaps one ought to mean by a thing to be deliberated
about, not what some fool or insane person might deliberate about, but
those things that people with sense would deliberate about. Now no

———

? Choiceis proairesis. Without the prefix proit would mean taking one thing out

i fix could mean merely
' imal might, but that prefixc |
g e gl anlrr:lo ten%poral structure. Aristotle construes it

taking in preference, implying A
: i thinking.
as meaning taking in advance, peforehand in one's g
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ch as the cosmOS, Oflal.?gut
are incommensurab e; but
e in motion but always

one deliberates about everlasting things, su
the diagonal and side of a square, that they

neither does one deliberate about things that ar . or else b
si ¥
happen according to the same pattern, whether by neces v

o he risin
nature or by means of some other cause, such as solstlcesaif;ldstometmgz
of stars; nor about things that are sometimes ONe W"LY ¢t are by chance
another such as drought and rain; nor about things th'a s either, as nol
such as finding a treasure; but not about .all humaI; dt bmgt i gov:erned
Spartan deliberates about how the Scythians shou 25 e abou;
for none of these things could happen through us. Vziieh e *are the on
things that are up to us and are matters of action, an thes N o es
that are left. For the causes responsible for things seem e nj e
necessity, and chance, and also intelligence and everythmg thatis Ee to
a human being. And among human beings, each sort deliberates about
the things to be done by its own acts. )

And there is no deliberation about the precise and self-contained
kinds of knowledge, such as about letters (for we are not in doubt about
how something ought to be spelled), but as many things as come about
by our act, but not always in the same way, about these we do deliberate,
for example about the things done by medical skill or skill in business,
and more so about piloting a ship than about gymnastic training, to
the extent that the former is less precisely formulated, and similarly
also about the rest of the skills but more about those that are arts than
those that are kinds of knowledge, since we are more in.doubt in con-
nection with the former. Deliberating is present in things that happen
in a certain way for the most part, but are unclear as to how they will
turn out, and in which this is undetermined. And we take others as
fellow deliberators for large issues, not trusting that we ourselves are
adequate to decide them. We deliberate not about ends but about the
things that are related to the ends, for a doctor does not deliberate about
whether he will cure someone, nor a rhetorician about whether he will
persuade, nor someone holding political office about whether he will
i;?,i?ce good order, nor does anyone ‘else deliberate about ends, but
! g setdown the end, they consider in what way and by what means
it would be the case.

When it appears that the end would come about by more than one
means, people examine through which of them it will come about most
easily and most beautifully, but if the end will be accomplished by only
:22 E(ie:ri'ﬁ,tthey ﬁxamine how it will come to be t}lrough th%s means,
ffgiss i urn t rqugh some other, until they come to the. first thing

‘beresponsible for the end, which is the last thing in the pro-
cess of. discovery. The one who deliberates in the way described seems
t9 be Inquiring and analyzing just as one would with a geometrijca]
diagram (and it is evident that, while not all inquiry is deliber ation, as
mathematical inquiries are not, all deliberation is inquiry), and what
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in an analysis is what comes firet ; "
comes llis(t:c])mc up against something ei;g:)s;q'igltho synthesis.” And
if peop f the thing requires money and it N theY back off, for
jnstance il o : IS not possible for this t

Jrocured; but if it seems to be possible they get started with act: o
iild things are possible which could come about by our (‘)Nvirn actlr;g.
those that are done by the_ h’elp of friends are in a certain sensezll:t’om(;:
own act, since the source 15 In us. Sometimes one is looking for inﬁtru-
ments and at other times for how to use them, and similarly in other
cases, sometimes for that by means of which and sometimes for how
or by whose help. _

Go it seems, as was said, that a human being_is, the source of actions
and that deliberation is about the things to be done by ‘oneself, while
the actions are for the sake of something else. For the end could not
be deliberated upon, but the things that are related to the end are; and
deliberation is not about particulars either, such as whether this is a loaf
5Ebread and whether it has baked long enough, for these things belong
to sense perception. And if they would always be deliberated upon it
would go to infinity. What is deliberated and what is chosen are the
same thing, except that the thing chosen is already determined, since
the thing chosen is what is decided out of the deliberation. For each

erson stops searching for how he will act when he traces the source
of it back to himself, and to the part of himself that leads the way, for
this is what chooses. And this is clear also from the ancient regimes that
Homer depicted, for the kings used to report what they had chosen to
their people. Since, among the things that are up to us, the desired thing
that has been deliberated upon is what is chosen, choice would be the
deliberate desire of things that are up to us, for having decided as a
result of deliberating, we desire in accordance with our deliberation.™
So let this have been a description of choice in outline, and of what sort

of things it concerns, and that they are means to ends.

% The great examples of ancient Greek geometry that we possess, Euclid’s Ele-
ments and Apollonius’s Conics, demonstrate their propositions synthetically,
but a few instances of analysis have survived in Apollonius’s Propositions
11,44, 46,47, and 49-51, and in manuscript additions to Euclid’s Propositions
XIII, 1-5. The synthesis starts with something admitted and deduces what s
sought; the analysis assumes what is sought and deduces other things until
it reaches one that is already admitted, then reverses the steps, so long as
they are all logically convertible, to produce a synthetic demonstration. Rene
Descartes, in the fourth of his Rules for the Direction of the Mind, blamed the
ancient geometers for concealing their method of discovery and begrudging
it to posterity, but it was no secret. Descartes, who invented a geometrictﬁl
algebra, was primarily interested in the power to solve problems, while his
ancient predecessors seemed interested, instead, in contemplating Fheorems

. in the full complexity of their derivation from self-evident beginnings.

This discussion of moral responsibility has shown it to be dependent on a
certain kind of thinking, so choice will be addressed again in connection
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